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Abstract
"This is a green coca leaf, it is not the white of cocaine, this coca leaf represents Andean culture, it is a coca leaf that represents the environment and the hope of our peoples. It is not possible, that the coca leaf is legal for Coca Cola and that the coca leaf is illegal for other medical purposes in our country and in the whole world" (Evo Morales at the General Assembly of the UN, September 19th, 2007)

 For the coca producers of Bolivia it is very important to stress that coca and cocaine are two very different things. In Andean communities coca is an important element in social and daily life. In the coca producing communities of both highland and lowland Bolivia poverty is the main obstacle to development. The production of coca leaves might be a way out of poverty if the Bolivian peasants were allowed to cultivate it in general. This is a political question which is much contested in contemporary Bolivia. 
The strategy of organising in social movements is very common in Bolivia. Cocaleros of the Chapare region have had, and still have a very strong union with political power to influence national policies - especially since the union leader, Evo Morales has become president of Bolivia. Their demand for new policies has been supported by indigenous and other social movements in Bolivia and elsewhere. One of the focal interests of cocaleros is to bring the cocalero economy out of the marginality caused by the stigma of association with the production and commercialization of cocaine. This is attempted by organising both at local, national and international levels. 
The paper will discuss the development of and challenges met by the coca producers' organisation, the problems the union address at all levels and the response of local actors, government and international organisations. 

Introduction
When studying social movements and local organisations the question is how to ‘locate’ the study of these in current academic discussions. The vision of social movements’ actions as resistance to Neoliberal Globalisation (Cox & Nilsen, 2007) is one option. Another is seeing the only way for agrarian movements as that of class struggle over state power (Petras & Veltmeyer, 2007). This paper will discuss the issue of the cocalero movement in Bolivia both seen from a social resistance aspect and seen from the power aspect as struggle over state power. But the cocalero movement in Bolivia is more than resistance to neoliberal globalisation and struggle for state power. Livelihood strategies on the local level and resistance to state policies are important as well, and this does not exclude a connection to a larger movement of movements towards resistance to neoliberal globalisation.
There are two key notions when studying movements like the cocaleros’ (indigenous) movement in Bolivia; the notion of ‘democracy’ and the notion of ‘rights’. These are interlinked, of course, but will be presented separately here.

Cocaleros in Bolivia
Growing coca in Bolivia is an ancient tradition. The optimal conditions for the coca plant in Bolivia are the Yungas valleys to the north east of the capital of La Paz. Coca has had an important role in indigenous belief and religious rituals. It is used in all kinds of celebrations and sacrificed to deities like Mountains and Pacha Mama (mother earth). The coca produced in the Yungas valleys is sold at the legal coca market, primarily in La Paz. Coca is used to chew to reduce the effects of altitude sickness; it is used for tea, in cosmetic products and in herbal medicine. All of this is legal use of the coca leaf. The illegal use of coca is primarily happening in the Chapare region. This region is located in the tropical lowlands of eastern Bolivia. The people cultivating coca in this region are primarily migrants from the altiplano (high lands). When the tin prices reached a bottom in the mid-1980’s the mines in Oruro and Potosí were closed down and thousands of miners were fired, creating massive poverty in these areas, since employment in the mines has been almost the only option for many people. To alleviate the problems created by these mass-firings, the government offered the ex-miners the possibility of migrating to the Chapare region to cultivate land there. The main products to be cultivated were supposed to be tropical fruits and vegetables. But since the government failed to improve the infrastructure in the region, it was very difficult to transport the fruit and vegetables to local markets. The producers were thus not able to make a living on cultivating these products. Coca leaves, on the other hand, are easy to transport, since they do not weigh much after being dried, and it can be transported by foot. Additionally it is fairly easy to grow in the Chapare region, and consequently many of the migrants from the altiplano switched to coca as main cash crop (Jeppesen, 2004). This caused some controversy in Bolivia. The government at that time argued, that the coca produced in Chapare was mainly sold for illegal cocaine production, and they tried to forbid coca production in Chapare. The peasants, on the contrary, had to fight poverty and earn money, so they had no other options than to produce coca. Eventually the US administration also intervened by supporting the Bolivian government and the army with the purpose of erradicaion of coca fields in the region. This, of course, triggered the the coca peasants into opposing the government and government policies on eradication. In 1990 they arranged a march to La Paz knitting together the wish to produce coca as cash crop and indigenous identity, where coca has a crucial role. This mixture of fighting for indigenous rights (resistance to neoliberal globalisation) and fight within the union structure against the government (class struggle over state power) has described the practices of the cocalero movement in the Chapare region. Apart from that, the organisation has been very well structured and has been able to close down roads with blockades and altering national policies to meet their demands.

Movements for ‘democracy’
“Democracy on a global scale is becoming an increasingly widespread demand, sometimes explicit, but often implicit in the innumerable grievances and resistances expressed against the current global order. The common currency that runs throughout so many struggles and movements for liberation across the world today – at local, regional and global levels – is the desire for democracy. Needless to say, desiring and demanding global democracy do not guarantee its realization, but we should not underestimate the power such demands can have” (Hardt &Negri, 2005:xvi).

This fight for democracy has very much been an underlying issue in the past 20 years manifestations and protests voiced by especially the indigenous population in Bolivia. Fights for democracy can take various directions: Either working inside the existing parliamentary system or taking to the streets demanding a new way of doing things.
Evo Morales can be said to have done both. He has recently stressed his being a representative of the indigenous population and he has worked within the frames of Bolivian parliamentary system in that he has listed as candidate on an existing party’s list- the MAS. This was the only way to gain a seat in the parliament. Nevertheless: “The right to vote does not necessarily ensure democracy as such. Political parties can monopolize political processes in an un-democratic way. Voting is frequently seen as a capitulation to a centralized system that shows only contempt for local needs and desires” (Stolle- McAllister 2005:6)
Electoral promises are often made with no intention of keeping them after the election and parties are corrupted. This has weakened the confidence in the old political parties in Bolivia (Crabtree, 2005: 9).
Evo Morales was elected as leader of the coca farmers before his election to president (and in fact he is still the leader of the union today). As a leader of the union he has stressed class discourse when fighting for coca leaf producers’ rights. This fight was mostly directed against the US supported coca plant eradication programs in the Chapare region in Eastern Bolivia. 
As a union leader his rhetoric has been definitive, but after being elected as president he has softened it some, now declaring “yes to coca, no to cocaine”. How he will achieve this is somewhat unclear. Being tied to coca-leaf production, the coca peasant union has played on two strings in its organisation and political project. One being the class based rhetoric of a social movement linking its fight to the class based society and organising within this. The other string has being the cultural one. He has been linking the coca-leaf production to Bolivian culture and traditions and this way arguing for the right to grow coca, despite the fact that former Bolivian governments and US administrations have declared the coca-leaf production in Chapare illegal. One can see a development in the coca farmers union from the rhetoric of the “old” social movements towards the rhetoric of the “new” social movements – changing from obtaining rights on a class based focus on division of wealth to focusing on indigenous people and their rights, for example the right to grow coca as indigenous people in line with the growing of coca in the legal areas of Yungas.
New social movements put emphasis upon “issues of identity, ideology and culture, issues of social integration and social and cultural reproduction, rather than upon the material issues around production and distribution that had been seen as the bread and butter of class conflict in capitalist societies” (Mayo, 2005: 62)

Movements for ‘rights’
“In the indigenous peoples area, human rights and indigenous peoples’ organisations have taken on an increasingly important role within the UN, as their number grows year by year and, above all, as they play a more active role. Since the start of the negotiations on the Universal Declaration of the Rights of Indigenous Peoples, they have influenced the Declaration by drafting it, in collaboration with the UN administration, though the process is very slow.”(Della Porta, 1999:157).

The indigenous movement is in fact very young. Initiated in the 1940’s it only gained power in the late 1970’s. In 1957, the first convention affecting indigenous peoples was agreed on by the ILO. It recommended protection of indigenous and tribal populations and was the first legal tool to protect the rights of these people. Then nothing was done until the late 70’s. In 1977 the UN organised the first international conference on the topic of indigenous peoples and their rights. Following this, grass roots organisations started pressuring the UN to put the issue of indigenous people’s rights on its political agenda. In 1981 human rights and indigenous peoples organisations held another conference, and in 1982 the UN created a new human rights structure: The working group on indigenous populations .  The working group consisted of representatives of nation states, UN experts, human rights and indigenous peoples’ organisations. 
The working group had two main tasks:  First it reviewed the national legal tools concerning the protection of human rights and fundamental freedoms of indigenous people, and second its most important long term goal was the elaboration of the Universal Declaration of the rights of the Indigenous Peoples. The work of the working group is now done by the Forum for Indigenous Issues, established in 2001, with representatives from States and indigenous people. The Forum has counseling status. A declaration was issued in 2007.

In the UN structure, the possibilities of challenging nation states with demands from indigenous groups within the nation states improve, when the indigenous groups work together in trans-national organisations and finding consensus of demands, whereby they can challenge their nation states on an international level within the UN structure. If the indigenous movements have a common view on specific topics in the global public arena, this increases the chances to influence the elaboration of international norms in the UN.

Indigenous people are faced with a range of threats: Invasions of their territories, displacements of their population, violence against indigenous leaders, destruction of their medical knowledge, by destruction of medical plants in the rainforests, slavery, acculturation of their children through integration in national schools. 
Despite the diversity of problems faced by indigenous peoples around the world, one thing can be agreed upon among the indigenous groups, and that is demanding the right to self-determination. Four major demands within the demand of self-determination has been expressed:
 Self-determination for indigenous peoples:
	Respect of their rights: political, economical, social and cultural rights.
	Territorial integrity: demarcation and control of their land
	Preservation of their culture: right to practise and revitalize their cultural traditions and customs, as well as the protection of their cultural, intellectual and scientific property
	Physical integrity: protection against genocide or other acts of violence.
(Della Porta, 1999:163).

On the international level, the social movements have to form consensus on central issues, as can be seen with relation to self-determination in the example of indigenous people. And they have to spread the news, so to speak, through the social movements. The consensus on a specific issue is brought to the actors of the supranational organisations, in this case the UN, where it is negotiated, also with the nation states, which might be in conflict with the indigenous organisations whose demands are being treated. Thus the negotiations reach the international level, which sometimes overrule decisions taken in the nation states. This leads to creation of international norms, which are spread by national states, social movements, UN administration and the mass media. This way movements can make use of the supra national level to obtain their goals.

Evo Morales’ speech in the UN about the coca leaf can be seen as an attempt to create supra national consensus that the coca leaf is not a drug and that Bolivian cocaleros should be able to grow coca and sell it for production of alternative goods.

Concluding remarks
As stated in this paper, there are many ways of analysing social movements in a more macro perspective. I contrasted two in the beginning: social movements’ actions as resistance to neoliberal globalisation (Cox & Nilsen, 2007), and the only way for agrarian movements as that of class struggle over state power (Petras & Veltmeyer, 2007). These two may not be contradictive and the cocalero movement in Bolivia is in fact representing a little of both. Using a class based union structure and combining it with a demand for indigenous rights within a democracy discussion, might be a viable way of obtaining the demands of cocaleros. Furthermore the discussions of democracy and rights at all levels, both locally and in international organisations, might create new channels for voicing resistance and acquiring rights for poor people in a vulnerable situation, like the coca producers and their families.
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